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This shiur focuses on the question of whether the mitzvah of shofar on Rosh HaShana is to blow
or to hear the shofar. In addition to addressing some of the halakhic aspects of that question, it

attempts to see how the NIXNN 'NVYO interact with its halakhic formulation, and how this enables
a fuller way of resolving some of the halakhic tensions between hearing and blowing.

Is the Mitzvah to blow the shofar, or to hear it? What is the text of the blessing? Does the issue end there?

The Blessing

1. Shulkhan Arukh, Orah Hayim, 585: 2 "2:0"9pN ,0''N NIXK MY [N71IY
Before one blows he must say the blesing: “To Listen To the 9 P YWY 1702 VPR aTp
Sound of the Shofar.”

2. Mishna Brurah, 585:4 T 7"0 ,n"9pN N'0 NN NN
However, post facto, if one blessed: “To Blow the Shofar” or 5 IR 1912 ¥IPNY 7792 OR 72Y°72)

“On the Blowing of the Shofar,” he has fulfilled his obligation. RY 99 P2 YWY IR 19 NYpn

Given the text of the blessing, it would seem that the mitzvah is to hear. On the other hand, the text “To
Blow” is valid, post facto, so perhaps the issue is debated.

Moreover, it is possible that the text of the blessing doesn’t exactly reflect the essence of the mitzvah. It is
worth distinguishing, as Rav Soloveitchik has done in other cases, between the act of the mitzvah, the
ma’aseh mitzvah, and its fulfillment, or the kiyum mitzvah. Do our blessings reflect the ma’aseh or the
kiyum? Consider the blessing for bedikat chametz — the act is bedikah, but the blessing is Y21 V%2 2 —
the destruction of chametz, which is the purpose, or the kiyum of the mitzvah. Consider, on the other hand,
the blessing for wearing a talit. The blessing is 11°3°¥2 JUYNT? — to wrap oneself with tzitzit. Now, in fact,
there is not obligation to put on a talit. Thus, this blessing reflects the act, wrapping oneself with a tallit,
and not the actual kiyum, which is having tzitzit on a four-cornered garment that one is wearing.

Once we recognize that blessings may reflect the kiyum or the ma’aseh — although it appears that there is
no general consistency — it is hard to jump from the blessing to the mitzvah. Perhaps the mitzvah is
hearing, but the blessing “to blow” is legitimate since it reflects the more concrete action. Alternatively,
perhaps the mitzvah is blowing, but the blessing is “to hear” since it is what each individual is doing (only
the ba’al tokeia is actually blowing).

Let us now turn to the Rishonim and see how they address this question of hearing versus blowing the
shofar.
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The Mitzvah

A. Listening - Rambam

A question was raised to Rambam about the text of the blessing. Notice that Rambam’s answer - as
opposed to our analysis above — assumes that the text of the blessing should reflect the essence of the
mitzvah. Rambam is consistent with his definition of the mitzvah in his Sefer HaMitzvot and his Mishne

Torah.

1. Responsa of Rambam, 142 (ed. Blau)

Question: What is the difference between “to hear the
sound of the shofar” and “on the blowing of the shofar?

Answer: The difference between them is very great. For
the obligated mitzvah is not the blowing, but rather
listening to the blowing. For were the mitzvah the
blowing, each and every male would be obligated to blow
himself, just as each individual is obligated to dwell in a
succah and to take a lulav. And one who heard but did
not blow, would not fulfill his obligation. And one who
blew but did not hear would fulfill his obligation, for
example, if he stopped up his ears completely and blew
the shofar, he would fulfill his obligation, because he
blew.

But this is not the case. Rather, the mitzvah is listening,
not blowing, and we only blow so that we may hear, just
like the mitzvah is dwelling in the succah, not building it,
and we only build it in order that we may dwell in it.
Thus, we bless “To sit [in a succah]” and we do not bless
“To make [a succah].” And we will bless “To hear the
sound of the shofar” and we will not bless “On the
blowing of the shofar.”

2. Rambam, Book of Mitzvot, Positive
Commandment 170

It is that we are commanded to listen to the sound of the

shofar on the first day of Tishrei, and that is His statement:

“A day of blasts you shall have for you” (Num. 29:1).

3. Rambam, Book of Mitzvot, Positive
Commandment 170

It is that we are commanded to listen to the sound of the

shofar on the first day of Tishrei, and that is His statement:

“A day of blasts you shall have for you” (Num. 29:1).
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4. Rambam, Laws of Shofar, Opening List of Mitzvot NONIdN ,91IYW NRYN ,0"an
To listen to the sound of the shofar on the first of Tishrei. MWN2A TR W NP Mawh
5. Rambam, Laws of Shofar, 1:1 NX:N ,091W NN ,0"an
There is a positive Biblical commandment to listen to the NYN VIAYD 790 W Wy DXy
blasting of the shofar on Rosh Hashana as it says, “A day of V1N O MKW TS WK 99T

blasts you shall have for you.” (Num. 29:1). N5 oo

According to Rambam, the mitzvah is unequivocally to hear the shofar, not to blow it. His proof that the
mitzvah is to hear is twofold:

(1) It is sufficient to hear, and one need not blow himself.

(2) It is not sufficient to blow, if one did not hear.

While not stating it, the proof that (2) is the case is based on the following passage from Rosh Hashana
(28a), that even the one blowing must hear the pure blasts, and if an echo overlaps the sound, he does not
Sfulfill his obligation.

6. Babyloian Talmud, Rosh HaShana, 28a (.n2) ,Mwn wx1 72
Come and hear: ‘If one blows into a pit or a cistern or a M7 N7 IR 27 IND YPINT YNY RN
barrel, if he hears the sound of the shofar he fulfilled his XYY - VAW 99 2P OX 00D TN R

obligation, b}lt 1fh§ hears (or’lly) the echo he has not . 2195 PRARY KX KD - DAW 7137 9P OXY
performed his religious duty’. Why should this be? Let him

have performed his religious duty with the beginning of the > IX9p 2279797 “npn 77PN N9 N3
blast, before the sound is overlapped [with the echo?] — JPWOIZ AW YPINA - 727 NP
Rabbah (who said that the person blowing in the pit fulfills

his obligation) was speaking of one who blows [for himself]

and as he blows steps out of the pit (and thus hears the

sound without any overlapping echo).

Is, then, the matter settled? Is there any way one could reject Rambam’s proofs? Regarding his first point,
how could one fulfill his obligation to blow without blowing himself? The most obvious answer is the
principle of 711¥2 Y12, hearing is like responding, or, in this case, like blowing. We will see later
whether this principle can be extended to shofar, but it seems clearly that this is the approach that Minchat
Chinukh takes, below, and even uses it to raise an objection to Rambam’s approach.

7. Minchat Chinukh, Mitzvah 405, s.v. Mah anOw nn A"T,n"N nIxn N nnan
shekatav harav hamichaber mitzvah litkoa YIZNY? NI¥A 120NN 270
See what the later commentators have written regarding this I QMIWT 2NN 1200V 7 PN
mitzvah, that both the hearing and the blowing are part of X932 TARY IXAN RO VPN T YRwn

the mitzvah, and one without the other is insufficient. For

one who hears from someone who is not obligated, like T3 277 PR YT "I K 1130

from women and the like, does not fulfill his obligation. W2 MXNAT RNIR LREY PR I D0
Thus, the mitzvah is not only hearing but one must also X177 TRY Y10 N7 IR 7 TINR viawa
blow, and thus he can fulfill his obligation only via someone K92 7¥°pn 191 .2°°1117 177277 K17 KXY
who is obligated. Similarly, blowing without hearing is not MW WRI2 NI LRI RS VAW

sufficient, as is explicit in Tractate Rosh Hashana (27b):

1 .
one who blows in a pit, etc. 21 M3 TIN? ypIna (:1)
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While not explicitly quoting the principle of 7721V YW, Minchat Chinukh clearly sees it operative here

(17°2770 NPNT NXD°), and has no problem understanding why a person can fulfill his obligation of blowing
only by hearing.

We are now left with questions according to both approaches. For an approach that emphasizes blowing —
one, we will see, which becomes identified with Rabbeinu Tam - we must first assert that j11Y2 Y21 can
extend to blowing a shofar. As to the need to hear the blasts, if the one hearing is not the Y20, he needs
to hear the blasts so he can be a Y)W and the principle of /721¥2 Y1 can apply. As to why the Y210
needs to hear the blasts, we would have to argue that a 720 is only meaningful, and hence only valid,
Sfor him if he can hear it. [Note that this is a very subjective definition — if others hear, they fulfill their
obligation even if he does not, for example, if he is deaf. Hence, for others it is a valid /7¥°?1 even if it is
inaudible to the Y2\. For himself, however, it is considered as if he has not done a ;7¥°?1.]

Rambam would have to answer Minchat Chinukh’s objection as to why must only an obligated person
blow? Why would any blast not suffice? To this, we would have to respond that one of the defining
characters of a shofar blast is not only what instrument it came from and its length, etc. but also who the
person was who blew the shofar. For Rambam, the mitzvah is to hear a ;TX2 N¥%2N, a blast done by

someone obligated in the mitzvah. This might also entail the need for the Y211 to have with the intention to
Sfulfill the mitzvah and to discharge the hearers of their obligation (see Rosh HaShana 29a and Rambam,
Laws of Shofar2:4-5), a point which we will not be addressing in this shiur.

Minchat Chinukh asserts (quoting other achronim) that both elements are present, without exactly
explaining the logic of this dual-nature mitzvah. We will return to this point later on.

For now, let us focus on the reasons given for the mitzvah of shofar, and see to what degree they
correspond with the mitzvah’s halakhic definition.

8. Rambam, Laws of Repentance, 3:4 'T:a,MaIwn NN 0"
Although the blowing of the shofar on Rosh Hashana is a NI TIWS WRI2 DWW NYpnw 9"YR
divine decree, there is a hint to its purpose, that is to say, 2O 1Y 1190 12 WO 10 205

Wake up you sleepers from your sleep, a}nd thgse that YWOM DOMATING X DTN DM
slumber awaken from your slumber, and investigate your
acts and return in repentance and remember your Creator.” 128 ,0ORIN2 1IN AWN2 M DWYN2
These are those that forget the truth due to the trivialities of D2 DO AT 222772 MRS DR 20w
time, and waste all their years on vacuity and emptiness 5°%° X919 KD WX P D272 anaw
which will not help and not save — look into your souls and 09°55Y7) 03°377 12°0T1 2 WD W2

improve your ways anq your deeds and each one of you ARWAAY YN 1997 298 TAR 53 2
should abandon his evil way and thought which is not good. S

9. Rambam, Guide of the Perplexed, lll:43 (University of Chicago edition)

New Year lasts similarly for one day. For it is a day of repentance in which the attention of the people is
called to their negligence. Therefor the shophar is blown on it, as we have explained in Mishneh Torah. 1t
is, as it were, a preparation for, and introduction to, the Day of the Fast.

(See also Sefer Hinukh, Mitzvah 405).

If the purpose of shofar is to serve as a wake up call, it is totally understandable why the mitzvah is to hear,
and not to blow. We must hear the shofar and respond to its call to action. What other reasons are given
for the mitzvah of shofar? Would they indicate a mitzvah of blowing or of hearing?
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Let us see how Rambam deals with another mitzvah of shofar — the blowing of shofar on Yom Kippur of the
Yovel. How does he articulate the nature of this mitzvah? Are the halakhic ramifications consistent with

his articulation?

10. Rambam, Book of Mitzvot, Positive
Commandment 137

That we are commanded to blow the shofar on the tenth of
Tishrei of this year [the Jubilee year] to proclaim freedom to
the slaves and that every Hebrew slave should be sent to
freedom on the tenth of Tishrei, and that is His statement, “And
you shall blow a shofar of blasts...” (Lev. 25:9). And it says,
“And you shall proclaim liberty” (Lev. 25:10)....

And it is known that the blasts of the Jubilee year are to
publicize the freedom and it is a type of an announcement, and
such is the statement “And you shall proclaim liberty
throughout the land to all its inhabitants.” And the purpose is
not the same as the purpose of the blowing of the shofar on
Rosh Hashana, for the latter is a remembrance before God, and
the former is to free the slaves.

NYY NIXN ,NIXNAN 190 0"an)
A"

7wV DA MIPNY NPIY X
27299 N7 RIPD T 7w wnn
SPWYT QP2 MANY 272y 72V DO DRI
991 N2V TPYNY 1R RIT WNn
.7 NRAPY AR 1A YN

DIAR 7212 RO VPN 0 T
XITY 71577 11 XY M0 0009Y
72w 907 PR M7 2NKRIPY 1K
NYPN PIVI A1 PRI D013 PIRA
1 "7 9199 02T RO 0D MW WK
D272V DR XX

The mitzvah here is to blow, not to hear. This is how the mitzvah is articulated in the Torah (“And you
shall proclaim..”, “And you shall blow ... ") and is consistent with its purpose — to serve as a proclamation

of freedom.

In contrast to the sources we saw above, Rambam here states that the purpose of the shofar on Rosh
HaShana is to serve as a remembrance before God. It is unclear how this is consistent with the idea of
hearing. If anything, this suggests the idea of shofar as a type of prayer, a way of bringing our memory
before God. If it is a prayer to God, then God should be the One listening, and we should be the ones
blowing. This is probably the idea that underlies those who argue with Rambam and see the mitzvah of

shofar as a mitzvah of blowing.

We will try reconcile Rambam later. For now, let us see how his concept of the nature of shofar on Yovel is

reflected in halakha.

11. Rambam, Laws of Shmita and Yovel, 10:10

It is a positive commandment to blow the shofar on the
tenth of Tishrei of the Jubilee year, and this mitzvah is first
directed towards the court, as it states “And you shall blow
a shofar of blasts”, and each individual is obligated to
blow, as it states, “And you shall blow the shofar.”

"' A numwe 70 ,0"an

MWNY 1YWY DWW PN WY MY

7700 17 N°2% 3707 17 MR L9200 nIwa

T 921 (V1NN DWW NNV IRIY)

.9 17°2VN MRIW NPNY 200 7

Rambam here in Mishne Torah repeats that the mitzvah of the shofar of Yovel is to blow it, and then states
that every individual is obligated to blow! This is perfectly consisten with Rambam's claim that if the
mitzvah were to blow one could not fulfill his obligation by listening. Here, where the mitzvah is to blow,

each individual must do so.

Maharam Elshakar and R. Eliyahu Mizrachi debated, in a series of responsa, the issue of blowing versus
hearing the shofar. In the following selection, Maharam Elshakar addresses both the case of the shofar on
Rosh Hashana and the shofar on Yovel. He attempts to tie up the loose ends, connecting the purpose of

each mitzvah with its definition, hearing or blowing.
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12. Responsa of Maharam Elshakar, 10

I wrote to you (R. Eliyahu Mizrachi) earlier regarding
Rambam’s statement in his Sefer HaMitzvot that “the
nature of the mitzvah of blowing the shofar on Rosh
Hashana differs from the nature of blowing shofar on the
Jubilee year. For the purpose of the latter blowing is to
publicize the freedom etc.” And I stated that because of
this difference, Rambam writes regarding the Jubilee that
the mitzvah is to blow and regarding Rosh HaShana that
the mitzvah is to hear.

You found difficulty with my words, stating “I am
astounded! To the contrary! The opposite is the case. If
regarding the Jubilee the purpose is to publicize the
freedom, a blowing that is not heard will not make the
slave masters aware that they are to free their slaves...
And the obvious conclusion is that regarding the Jubilee
the focus is the hearing.

Now, I (Maharam Elshakar) must admit that, given how
simple and obvious my statements were, it never occurred
to me that any person would have any reason to doubt
them. And now I find it necessary to clarify my claims at
length. Who is it to whom the thought could enter his head
that the mitzvah of blowing on the Jubilee is only about
hearing the blasts? Consider: (1) the Torah screeches and
says: “And you shall trumpet...”, which means blowing, as
you yourself admit, (2) The braitta states explicitly that
every individual is required to blow on the Jubilee, which
is not the case on Rosh HaShana, as stated above, (3)
Rambam states that the Jubilee blowing is a proclamation
and publicizing and that the root of the mitzvah is to
proclaim and publicize the matter (the freedom), not that
we were commanded to hear the proclamation itself. And
that is what is written “And you shall trumpet” and not “A
day of blasts” as it says regarding Rosh Hashana. And
similarly it says “And you shall proclaim liberty
throughout the land” and not “And you shall hear liberty
proclaimed”. It is thus clear that the hearing in this case is
a fact that derives from the performance of the mitzvah,
and it is not the mitzvah itself.

And it is known that the blasts on Rosh Hashana are for a
remembrance and a prayer, and in order that a person
should hear them and subjugate his evil inclination, and his
limbs will tremble, and he will be bestirred to repent.
There is even a statement in the Talmud that the shofar
blasts are in order to confuse the Satan, and by “Satan” is
meant one’s evil inclination. Thus, the evil inclination dies
when it hears the shofar blasts, as the verse states “Shall a
shofar be blown in the city, and the people not be afraid?”
(Amos 3:6). Then their uncircumcised hearts will be
humbled and their inclinations will not have mastery over
them, and they will repent with a complete heart. This,
however, is not the purpose of the blasts of Yovel. For
those blasts are only to proclaim freedom and to publicize
it to the slaves and their masters. And to achieve this end,
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it is sufficient to know of the proclamation through the
report of others, even if he did not hear the proclamation
with his own ears. ...

TR 770 N2V 200w 21577 NN

aN2 RIPI RWA WA QW R AYOpNa

21Pna w1 11pnR A"nom nRpT N
Rlaks7mBallginhy

Yes, says Maharam Elshakar, a proclamation on the Yovel will not do any good if no one is listening.
Nevertheless, the mitzvah is to proclaim, and it is assumed that this will lead to people hearing, at least
second hand, which would suffice. As to Rosh Hashana, he attempts to conflate the two reasons present in
Rambam — to awaken people to teshuva, and to be a remembrance before God. He does this by stating that
the shofar is not itself the remembrance before God, but it serves that goal. He seems to be saying that
since a person is bestirred to repent, his prayers will be accepted before God. Alternatively, he may be
saying that the repentance itself is a type of a prayer, or that by repenting, God remembers us. Regardless,
he downplays the idea of the shofar being a prayer itself, since this is more consistent with the idea of

blowing, and emphasizes its role as a spur for repentance.

Let us now turn to the opposing camp — those who say the mitzvah is to blow the shofar.

B. Blowing — Sheiltot and Rabbeinu Tam

1. Shi’iltot of Rav Ahai Gaon, 171

That the Jewish People are obligated to blow a shofar on
the first of Tishrei as it states “In the seventh month...”
And now, how should one act? Before one prays Mussaf,
the shaliach tzibbur must arise on his feet and everyone
else is sitting, and he shall take a shofar in his hand and
make the blessing: “Blessed are You.. and have
commanded us to blow the shofar” and “That you have
kept us alive [until this time] and then he shall blow.

2. Rosh, Rosh Hashana, 4:10

And Rabbeinu Tam writes that one should make a blessing
on the blowing of the shofar [or “On the Blowing of the
Shofar’] because its doing is the completion of the
mitzvah. And the Ravyah quotes a Yerushalmi that the
blower of the shofar must bless “That you have
commanded us to hear the sound of the shofar”... and so
writes the author of Hilkhot Gedolot... that the reason is
because one fulfills his obligation with hearing the sound
of the shofar not with blowing it...

3. Sefer Mitzvot Gadol, Positive Mitzvah 42

There is a positive commandment to blow the shofar on
Rosh Hashana as it states “A day of blasts you shall have
for you” ... and when one makes the blessing one should
bless “On the blowing of the shofar” and “You have kept
us alive”.
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Sheiltot and Smag state that the mitzvah is to blow, and the blessing is “To blow...” Rabbeinu Tam also

”

states that the blessing is “To blow...

and gives as his reason that the act of the mitzvah is completed with

the blowing (and not conceptually and chronologically later, with the hearing). Like Rambam, they
connect the text of the blessing with the mitzvah, only they formulate the mitzvah differently. For them, the

mitzvah is to blow.

We have now seen both approaches to the mitzvah. We have seen how the text of the blessing is, for each
camp, connected to the nature of the mitzvah. We have also seen how the purpose of the mitzvah — teshuva
or prayer — might be connected to its definition. Finally, we have seen some difficulties working out all the
halakhot with any one approach. Is there a way to bring these two approaches together? It is to this

question we now turn.

C. A Resolution?

1. Responsa of Rebbe Eliyahu Mizrachi, 41

Now, were a gezaira shava (that links the verses regarding
the Jubilee to the verses regarding Rosh HhaShana) like
the verse itself, it would be as if the verse ““You shall blast
a shofar” that is written regarding the Jubilee was written
regarding Rosh HaShana. In such a case, we would not
care (regarding the blessing) whether the real mitzvah
were to blow or to hear, since the verse specifically states
“And you shall blast,” and we would only make the
blessing “To Blow the Shofar,” since this is how the Torah
articulates it. Even if in its essence the mitzvah is to hear
and the meaning of “You shall blast” is “You shall hear the
blast,” we would only make the blessing “You commanded
us to blow,” as is the wording in the Torah.

But seeing as a gezaira shava is not like a verse itself, we
do not have any verse in the case of Rosh HaShana that
speaks about a blowing. Thus, we follow the essence of
the mitzvah, which is hearing, and make the blessing “To
Hear” and not “To Blow.”...

The reason is that we cannot make the blessing “that You
have sanctified us with Your mitzvot and commanded us”
without using the language of the Torah... And the same is
the case with all the sound-related mitzvot, regarding
which the great rabbis have written, “It is a positive
mitzvah to recite the Shema,” “It is a positive mitzvah to
tell the story of the Exodus,” even though those that hear
the recitation of Shema without reciting it and those that
hear the story of the Exodus without telling it fulfill with
their listening as if they have recited and told.

X'm'o,nmam iy Y n"v
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N2V 7702 2300 WI°H2aT 11900

ROX 0°2727 1177 R IRW DypD WIow
23 HY AR 7702 W2 20OW 120 MIPnS
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YWY DWW NYOPNY DWW NI2AVNT XA
XOR 7727 12 PR 231 Pon V1IN nn
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17 PRI RIPI AR MW 37T XOWS DA
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YW XTI MEAT POV N2 IR
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R. Eliyahu Mizrachi reconciles the debate by denying that the other side actually exists. He claims that all
opinions agree that the essence of the mitzvah is to hear the shofar, not to blow it. Those who state that the
blessing is “To blow...” or that “There is a mitzvah to blow...” are only reflecting the Biblical language
(by Yovel, to which shofar on Rosh HaShana is linked). This should not be taken as an indication of the

true essence of the mitzvah.
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While it is certainly possible that the text of the blessing does not correspond to the definition of the
mitzvah — a point we made at the very beginning of the shiur — this read seems misplaced here. There do
seem to be two opposing camps, and each camp consistently ties the text of the blessing to the nature of the

mitzvah.

Maharam Elshakar rejects R. Eliyahu Mizrachi’s assertions, and goes on to make a number of important

statements for our understanding of the mitzvah and its mechanics.

2. Responsa of Maharam Elshakar, 10

The only ones who write that the blessing is “To Blow the
Shofar” are Rabbeinu Tam and those French rabbis who follow
his approach, and this was their practice, as I have written.

And what you arbitrarily stated that all opinions agree that the
mitzvah is hearing, I do not agree with this. For those that state
there is a mitzvah to blow, and we make the blessing “on the
blowing”, they reject the idea that the mitzvah is hearing, and
for them the core of the mitzvah is only the act of blowing.
Nevertheless, one must blow in a way that the sound reaches his
ears, as we find by the Recitation of Shema and similar mitzvot,
that although the mitzvah is reading, it must be a reading that is
audible. However, the following distinction obtains, that
regarding other such mitzvot, if one does not hear his recitation
he nevertheless fulfils his obligation, and here if one does not
hear the shofar, he does not fulfill his obligation.

"'o ,pwix D"nn "y
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Maharam Elshakar notes the correspondence of how the mitzvah is defined by the Rishonim and the text of
the blessing that they state should be used. There are thus genuinely two camps. If this is so, he must
defend the camp of “blowing” from the two standard objections: (1) Why must the one who blows hear his

own blasts and (2) How does one blow if he only heard?

As we suggested earlier, he states that if the mitzvah is to blow, the need to hear can be explained by
analogy to the need to hear one’s own recitation of the Shema (see the mishna in Berakhot 15a). In both
places the mitzvah is not hearing, but blowing or reciting, and yet hearing is a component of the mitzvah.
The analogy is not complete, as he notes, since by Shema hearing is not strictly necessary, while by shofar
it is so. Nevertheless, we can focus on the blowing and make the hearing a secondary aspect of the

blowing.

Now that the need to hear is understood according to this camp, he turns to the question of how one is
considered to have blown if he only heard. Why, in other words, is hearing not only necessary but also

sufficient?

You further wrote: “The same applies to all sound-related mitzvot
(that hearing fulfills ones obligation, regardless of how it is
phrased). For all the Geonim write that “It is a positive mitzvah to
recite the Shema,” “It is a positive mitzvah to tell of the Exodus
from Egypt” and nevertheless those who hear Shema and did not
recite it, and those who hear the story of the Exodus

fulfill their obligation by hearing, as if they recited (Shema) and
told (of the Exodus) themselves.” And you further wrote: “Why
regarding these mitzvot did they not state “It is a positive mitzvah
to hear Shema”, but rather they wrote “It is a positive mitzvah to
recite the Shema”? [And you took this as proof that the phrasing
of the mitzvah and the blessing made on it don’t reflect the actual
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nature of the mitzvah, just the way it is phrased in the Torah].

God of Abraham! What does the straw want with the bread / And
what do things heard want with what is said? Behold, regarding
the Recitation of the Shema, the mitzvah is the recitation, not
hearing it, as it says, “And you shall speak about them” and if one
recited without hearing what he was saying, he fulfills his
obligation. How, then, is it possible to say “There is a mitzvah to
hear Shema”, when the mitzvah is its recitation?! And how could
anyone think such a thing? And similarly regarding the telling of
the Exodus, the mitzvah is the telling of the story with one’s own
mouth, as it says, “And you shall tell your children...”

You further wrote at the end of your responsum that those who
hear Shema without reciting fulfill their obligation as if they
recited etc. Now, first of all, these words seem self contradictory,
for to “fulfill” (directly through hearing) is distinct from “as if they
recited”. But beyond that, they are totally incorrect. For we have
never found anyone who says that one who hears the Recitation of
Shema it is as if he has recited it. And indeed, it is impossible to
say this, inasmuch as the mitzvah is the recitation and not the
hearing, as we have said.
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Here we have two mitzvot — Shema and Sippur Yitziat Mitzrayim — that are not mitzvot of hearing, but of
doing: reciting and telling. Does hearing suffice for these mitzvot? R. Eliyahu Mizrachi, assuming at some
level that the mitzvah always is about hearing, said’ yes'. Maharam Elshakar, says ‘no’.

And Rashba writes explicitly in a responsum: “The Jerusalem
Talmud states: ‘Regarding all blessings, a person, even if he has
fulfilled his obligation, may discharge another’s obligation (make
the blessing for the other person), with the exception of Prayer
(shmoneh esrei) and the recitation of Shema and the Grace after
Meals. Prayer [one may not] because there is no agency for an
individual. Recitation of the Shema [one may not] because each
individual must articulate with his one lips. And Grace after
Meals [one may not] for it states ‘And you shall eat, and be sated,
and bless’ (Deut. 8:10) — only the one who eats may make the
blessing.” (PT, Berakhot, 3:3).” (Responsa of Rashba 1:126).

And similarly Ritva writes in his commentary to chapter 3 of
Rosh Hashana: “Although the shaliach tzibbur discharges the
congregants of their obligations regarding the blessings of
Shema, when it comes to Shema proper and to Prayer, he does
not discharge the obligations of the baki (one who is versed), as
we state in the Jerusalem Talmud, ‘It is only appropriate that each
individual articulate with his own lips, etc.””

The other commentators have written similarly, and so writes the
Abudraham: ‘Regarding Shema and Prayer — if he is the shaliach
tzibbur he discharges the obligation of those who are not baki
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even though he has already fulfilled his own obligation. This,
however, is only true in the presence of a minyan, but when there
is no minyan — even if an individual has not yet fulfilled his
obligation, he cannot discharge the obligation of another.’

Some commentators have taken this even further and written that
those who have the practice to recite the Shema with the shaliach
tzibbur out loud are not acting properly, for there are times that
they will rely on the shaliach tzibbur for the recitation of some of
the words, and will not articulate those words themselves [and
thus not fulfill their obligation]. This, however, would not occur
were they reciting the Shema to themselves. Rav Hai Gaon wrote
similarly in a responsum regarding those who recite Shema in a
raised voice: “It is best to recite it silently so that a person does
not miss even one word, for each word must be recited, and they
all need an exact accounting, and all must be recited daily. And a
person who fails to recite even one word, it is as if he has lost an
entire world. However, when Shema is recited out loud, there are
times an individual might be silent and the congregation will read
ahead, and he will then continue from that point that the
congregation has reached onward, thereby skipping over a word
or two or even more. Whereas, if it is recited silently, each
individual will read it entirely and not miss any words.”...

And similarly writes Rashba in a responusm: “And it is fit to say
Shema silently so that each person should enunciate with his own
lips. For were people to say it out loud, perhaps a person would
rely on what he had heard when it was being read by the
congregation (and not read it himself).”

And I do not understand what comparison you are making
between the recitation of Shema and similar mitzvot whose
obligation is in their recitation to the mitzvah of shofar, whose
obligation is in its hearing, according to Rambam. And even [if
by the Recitation of Shema one] were to fulfill his recitation
obligation by hearing, as you claim, [the comparison to shofar,
where the mitzvah is hearing, would be specious]. And such a
comparison is truly incomprehensible.
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Maharam Elshakar introduces a critical point — 71V Y2 is not a universal principle! According to the

W9U7 and the many Rishonim who follow it, 77V Y does not apply by Shema, Prayer, or birkhat
hamazon, each for its own reason. Now, he does not state that it would not apply to shofar, and, according

to Rabbeinu Tam we must of course assume that it does. But this certainly gives us pause. Should Y

7Y apply to shofar? Does it apply it to all auditory NX0?

How are we to understand the mechanics of 7721V YW? The most logical explanation is that by hearing
words, I connect to them, and it is as if [ said them. Idon’t need to actually say a brakha, just relate to the
spoken words of the brakha. Since words have meaning, and I connect to their meaning, and they have
been given a concrete form, this suffices. It is, if you will, one step beyond *27 712°72 7%777. Not only did
1 think the words, I connected to their concrete expression. If this is the mechanics, then it would be
inapplicable by shofar. There, there are no words there is no meaning. I have to blast — to create a sound
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with a shofar. Just as 712°72 777 is a totally irrelevant concept there, so is 77NV Y21, In no ways can
it be considered as if I put the shofar to my lips.

[1t should be noted, that according to this it is also difficult to understand how /721¥2 YW can be applied
to reading the megillah, since the mitzvah there is to do the physical act of reading from a scroll. Given

that the mitzvah is learned from the idea of remembering — DY) D°1912 1987 D°9%7) — perhaps the
formulation of the mitzvah needs to be more nuanced than just “to read from a scroll,” ?"28.]

An alternative understanding of 7721V Y is necessary. We could say that one who hears is as if he said
it not directly through the hearing, but indirectly through the one who is actually speaking. By connecting
to the speaker by being his audience, by participating in his act, at least at the receiving end, it is as if one

did the action of the speaker as well. If this is the understanding, it could be applied to 792 NY2n
without a problem.

Nevertheless, we still have the limitations of the aklral) According to the WU, this principle cannot
extend to prayer which should be personal and self-originating, not something responding to the prayers of
another. If the mitzvah of shofar is to blow, and if this is understood as a type of prayer, then how could
one fulfill this through hearing someone else?

Here it is important to introduce another concept — that of the corporate unit, either the )2° or the 712°X.
While 711¥2 Y does not apply to prayer or 11277 1393, a 2°X can fulfill its obligation through the

NDX 1OV and a 0°T through the 272, The Rav, 2”31, explains that this works not by one individual
discharging another’s obligation, but by focusing on the corporate entity as a unit. True, every individual

must pray for himself, but here the individual, the unit, is the 72°X, and that 712°X has prayed as a unit
through the mouthpiece of the 2°8 %Y. [The Rav has been know to say that silent prayer with a minyan
is 772°%2 719°90 — prayer in the presence of a 12°%, but that the repetition of the Shmoneh Esrei is 19°01
N2°X77, the prayer of the 712°X as a unit.] The same would obtain for the unit of the 1)2°F — I am not
fulfilling my obligation through the 21, rather the whole group, as a unit, is saying V27 1272 through
the mouthpiece of the ))1).

This perhaps is the key to 991 NY*20N as well. Let us admit that there is a problem — either because it is
not words, or because it is a type of a prayer — of applying 71V Y0 to I NYY2N. This is certainly
true for the MY%2N before 7Y 70W. Those we would have to admit are MP)2N of TV°VY. But as to the
MY2N during 7T TNDY, those are part of a the repetition of the 1N2°% 2, those are part of the
prayer that is done not by individuals but by the 7)2°X as a corporate entity. Just as the 12X fulfills its
prayer obligation this way, it fulfills its obligation to blow shofar this way as well. The entity of the 712°%
blows shofar during the ;77Y 712 of 0.

According to this, the M2 during ;7I0Y 720 would require a 72X, since without this the listener
would not be considered to have blown. And this is indeed what we find in the next source.

3. Bavli, Rosh Hashana, 34b (:77) mwn Wk 112
Mishna. 1f one has said the [nine] blessings and then 99 17 77301 T2 AR 02w R LI0n
procures a shofar, he sounds a teki'ah, teru'ah, teki'ah. IPIM ¥ vn

Gemara. The reason is that he had no shofar to begin with. .
This shows that if he had a shofar to begin with, when he R ,RPYR WW 777 M7 R?T KDY .03
hears the blasts he must hear them during the recital of the -9 YRW %0 ,RIPYN W Y M
blessings [the malkiyot, zikronot, and shofrot]. R. Papa b. HRIAY T2 KOH 27 .30 YAW NID2 NTOR
Samuel rose to say his prayer, and at the same time said to RIVTI 0D S1YRwY H IR ,9ED Op
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his attendant, When I give you a sign, blow the shofar for ROR MR KD 1R 770 MR O vpn - 0
me. Said Raba to him: This rule was laid down only for a - AN RITWD 37 M1 R°IN 1Y 7202
congregation. It has been taught to the same effect: “When he

hears the blasts, he must hear them in order, and during the 3,152 70 91,7707 Y W
recital of the blessings. When does this hold good? In a X7W 22X ,7°Y 7212 - DMK 0027
congregation; but when not praying with the congregation he 170 2y KOV ,7707 O WM - Y Nan2
must hear them in order but not necessarily during the recital 12 YPIN 170 - Ypn XOW 7O .02
of the blessings. If an individual has not blown [the shofar], oy 7737 1737 PR - M XOW 71N
another may blow it for him, but if an individual has not said

the blessings another may not say them for him.

4. Shulkhan Arukh, Orah Hayim, 592:1-2 '2-'X:2¥PN 0N NAIXK YWY NI
1. The shaliach tzibbur repeats Shmoneh Esrei, and they SY PYPIN L9000 MY 1O IR WX
blow according to the order of the special brakhot, for AAR QYD N"WA N1°99R5 N19730 170

malkiut they blow one set, for zikhronot one set, and for

.00 MW ,n"wn Mo
shofrot one set...

129DK1 ,N19722 ¥IPNY PO0ON R T .2

2. An indjvidual does n.0t interrupt his Shmoneh Esrei to a2 vpmw o W
blow during these special brakhot, even if he has someone to
blow for him. ,A0IM 9950w TR 12 2PN ROR AT

n
Rema: Rather, they blow for him before he prays the Mussaf, 2112 93) NI 19 P2 73 ’"13 X
and he does not have to blow a second time. ("X ow3

One does not do the tekiot during Shmoneh Esrei — the 721927 MY*2N — without a 712°X! These are the

MmN of blowing, and a listener can only be considered to blow if he is part of a 7112°. [This works
particularly well according the Ashkenazic practice that the tekiot are only blown during the repetition of
the Shmoneh Esrei. According to Sephardic practice there is also a set blown during the silent Shmoneh
Esrei. If we assume like the Rav that this is not 712°3/7 f?L/”DJ?, we would have to assume that this set is also
one which focuses on hearing, not blowing.] We would also have to explain why an individual who knows
how to blow does not blow for himself during the repetition of Shmoneh Esrei. Perhaps this has to do with
the issue of 20977, interruption, or perhaps the tekiot during Shmoneh Esrei was only instituted in the 7)2°X
where everyone would have the opportunity of participating them.

We have seen how the issue of 7721V Y)W can be addressed by distinguishing between the two sets of
my2n. Those done before Shmoneh Esrei are ones that we “hear,” and those done during are ones that
we “blow.” If we return to the issue of the purpose of the shofar, this fits perfectly. The purpose of hearing
the shofar is to serve as a wake up call, as a spur to repentance. This is most appropriate before we stand
to pray [see Maharam Elshakar, source #12, above]. These are the 22107 NY°?21N, the ones we do by
ourselves, without the need of a 712°%; these are the ones we hear. The purpose of blowing, on the other
hand, is to serve as a prayer. These are best timed during prayer, not before prayer. And, indeed, these
are the TOIVOT NMY20, the ones we do during Shmoneh Esrei, the ones that need a 712°% to overcome the
problems of TNV VI and to make the shofar blasts, as the Shmoneh Esrei itself, a prayer of the 7)2°X.

The source below emphasizes the role of shofar as a vehicle for prayer, particularly emphasizing the

integral connection between the shofar and the malkiot, zikronot, and shofrot. That is, focusing on the
shofar during Shmoneh Esrei as being a type of prayer.
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5. Bavli, Rosh Hashana, 34b (:17) ,mwn WK 722
On New Year and the Day of Atonement the omission of v WY mIwsa WX P 019121 Mypn
one blast or one blessing is a bar to the others’. What is the ;737 MR - IRAYD ORA .MA3YH DI

reason? — Rabbabh said: God proclaimed: Recite before

Me on New Year kingship, remembrance and shofar W2 *107 TR X TN WP N

verses; kingship verses to declare Me king over you; >73 - NPI9D NDWY MNIOT NPI0N MW
remembrance verses, that the remembrance of you may 2159 R2OW 373 - MNIIT,02°9¥ "112°onnw
come before Me for good; and through what? Through the 913 - A, AR 23 T
shofar.

Let us conclude by returning to the issue of the 77373. Does not the fact that we say “to hear” indicate that
there are not two types of shofar, but only one — a shofar that we are to hear, not to blow? But, in fact,
there is not just one brakha that we make on shofar, but two, or rather, two sets. The blessing “to hear” is
the one we say prior to the 2w»7T my2n, prior to the shofar we are to hear. However, the shofar we are to
blow also has its brakhot. As the source above makes clear, the brakhot of the shofar during Shmoneh
Esrei are the malkiot, zikhronot, and shofrot [in fact, these are the only brakhot that the Gemara is aware
of. The »mx»a n7p WK brakha of shofar came later]. These brakhot are the most appropriate for the
shofar of blowing — they themselves are a type of prayer, and they become incorporated with the prayer of
the shofar blasts.

In fact, hearing does come up in one of those brakot. The blessing of shofarot is 587w WY 110 2 Y
o173, God, You listen — you listen, because we are the ones blowing — You listen to the blasts of your
nation Israel with compassion. What is listened to with compassion? Prayer. This shofar is a blast, a
prayer, and we pray that God hears it, as we pray that he hears all our prayers for this coming year, with
love and compassion.
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