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Look at the verses in the Torah where the day of Rosh HaShanah is designated as a Yom Tov and where the mitzvah of
shofar appears (sources 1-2). Note that the nature of the day, and the purpose of the shofar, are not at all defined in
these verses. [There is not even a verse that commands us to blow the shofar, and thus there is a debate what exactly
the definition of the mitzvah is - to blow or to hear the blowing,] It is perhaps because of this lack of definition of the
day and of the mitzvah of shofar, that the Rabbis instituted the Malkhiot, Zikhronot, and Shofarot verses in the central
Musaf prayer — to help give definition to the day and the shofar.

1. Vayikra, 23:24 72:32 RPN .1
Speak to the people of Israel, saying, In the seventh month, in ’3)’:,1\?0 U7 !'\:1 W.'DN? NI 3 ON 27
the first day of the month, you shall have a day or rest, a 11791 1in2Y 037 min YTN2 TN
memorial of blowing of horns, a holy gathering. VTP RIPHD NN
2. Bamidbar, 29:1 'N:WD P1D 1272 .2
And in the seventh month, on the first day of the month, you VTP RIPN UTN2 TN YYD YTND
shall have an holy gathering; you shall do no labor; it is a day DY 3yN N NT2Y NININ 52 DI M
of blowing the horn for you. 1027 M YN

Look at the text of the Malkhiot, Zikhronot and Shofarot blessings (Appendix), and note the structure. Each section
opens with an introduction that presents the theme, is followed by supporting verses from the Torah, Writings, and
Prophets, and ends with a verse from the Torah. The section closes with a supplication for the future, and a concluding
blessing.

Note also that the closing supplication and blessing for the Malkhiot section is used in the central blessing of all the
Amidah prayers for Rosh HaShanah, not just Musaf. [In this regard, Rav Soloveitchik points out that the final verse is
usually incorporated into this closing supplication, but not so in the Malkhiot section. This is to allow the closing
supplication of the Malkhiot to be used in the other Amidot without the explicit Musaf connection.] We will return to
the significance of this point.

If we now turn to the Mishnah in Rosh Hashanah, 4.5 (source 3) we see that R. Yochanan ben Nuri and R. Akiva debate
whether to include Malkhiot with Kedushat HaYom (mikadesh Yisrael v’yom hazikaron), as we do, or whether to put it
earlier, with Keduhsat HaShem /ha’E-1 ha’kadosh, or, on Rosh Hashanah, ha’melekh ha’kadosh]. It certainly fits the
theme of ha’melekh ha’kadosh, but what of R. Akiva’s critique — how can one separate Malkhiot from the shofar
blowing? What is at the root of this debate? What does this say about the centrality of Malkhiot?

3. Mishnah Rosh HaShanah, chapter 4 7 POD I WNS TN W3
[5] The order of blessings: he says Avot [magen Avraham], NMIMAN MR 1IN 11272 770 [7]
Gevurot [michayeh ha’'metim], and Kedushat haShem [ha E-I 1KY 7IAY NPOYR D1 ,aWn YT
ha’kadosh], and includes Malkhiot with them and does not blow - M7 ,YPIN - O NI YN

the shofar. He then says Kedushat Ha’Yom [mikadesh Yisrael

. . . 1AM 927 "72T... YPINY — MDY LvpIm
vi'yom hazikaron)] and blows, Zikhronot and blows, and Shofarot

S
and blows... This is the view of R. Yochanan ben Nuri. SRS
Said R. Akiva to him: If he does not blow the shofar for the YPIN IR OX IRPY 22717 MK
Malkhiot, why should he say them? Rather, he says Avot, TR IROR 77701 R AR NI
Gevurot, and Kedushat ha’Shem, and says Malkhiot with n1°o%n 99191,0w DWITRY MNNAN MAR

Kedushat Ha’Yom and blows the shofar, then he says Zikhronot LUPINY - MIINIT L YPIN - 210 DYYTR av
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and blows, and Shofarot and blows. .. .IPIM — MW

Look at the debate between R. Eliezer (quoted byR. Yehudah) and R.Akiva in the Tosefia (source 4). They are referring
to the verse in Vayikra 23:24 (source 1), and deriving the blessings of the Amidah from the words and themes
mentioned in the verse. R. Eliezer gives prominence to the Kedushat HaYom, whereas R. Akiva seems to downplay this
theme. This parallels the debate in the Mishnah (source 3), where R. Yochanan ben Nuri gives prominence to
Kedushat HaYom and R. Akiva combines it with another theme.

But what of Malkhiot? Where are they derived from? Consider also that the two verses (sources 1-2) mention the
Zikhronot and Shofarot theme, but not the Malkhiot one.

4. Tosefta Rosh HaShanah, 2:10 '5:2 71w WNY XNEOWN 4
R. Yehudah says that R. Eliezer says: “A day of rest” (Lev. DYITR "MIR PN IR YD R T M
23:24) - he says the Kedushat HaYom; “a remembrance” — M9 12°K Y170 NINIT 199K P97 016
these are the Zikhronot; “of blasts” — these are the Shofarot; “a WP WIP RPN

holy gathering” — sanctify it.
' 5 yoyqy ! '

R Akiva said to him: Why should we not read the verse as 1IN "R X7 510 *150 K1Y "1 77 'K

L 5 . . ROX MR AN°2W2 YXD X173 1P Maw
follows: “A day of rest” — a cessation from labor, for this \ .
occurs first? Rather read — “a remembrance” — these are the NI YR AYTIN MNIIT PR 1T
Zikhronot, “of blasts” — these are the Shofarot; “a holy DV NWITR PR WP RIPR
gathering” — this is the Kedushat HaYom.

The debate of the Tosefta is elaborated on in the Sifra (source 5). Here the Malkhiot theme is derived from Biblical
verses. Note that R. Eliezer does not attempt to derive a source for Malkhiot. Also note that R. Akiva derives Malkhiot
from the verse immediately preceding the verses that refer to Rosh HaShanah, thus tightly intertwining the Malkhiot
theme with Rosh HaShanah. On the other hand, R. Yose ben Yehudah understands that there is a general requirement
to mention Malkhiot prior to Zikhronot.

It seems that we are presented with three positions regarding Malkhiot: (1) They are not part of the themes of the day,
only Zikhronot and Shofarot are, as these are the only themes mentioned in the verses; (2) They are a central part of
the themes of the day; and (3) They are a theme, but not a central one, merely an introduction or framing of the
Zikhronot.

This is what seems to be at the core of the debate between R. Akiva and R. Yochanan ben Nuri in the mishanah — are
Malkhiot a theme of the day at all, and, if so, are they a central one? If they are not a theme, they do not belong in the
central b’rakhot, and do not belong together with the shofar. If they are a theme, we must still consider how central
they are to the day. Is the day about God'’s kingship, or is it about God's judgment and remembering us?

5. Sifra Emor, Parsha 11 N3 TR0 N RI99 .5
Rabbi Eliezer says : “A day of rest” (Lev. 23:24) - he says the DYNTR MR PINAW LAAIR TIOR 027
Kedushat HaYom; “a remembrance” — these are the Zikhronot, 122K Y10 MINNT 1R 11107 O1a
“of blasts” — these are the Shofarot; “a holy gathering” — sanctify VIWTP WIP KIPH MW
it.

9 L LK)
R. Akiva said to him... Rather read — “a remembrance” — these 17K T37 KYK...K2PY 27 17 K

are the Zikhronot; “of blasts” — these are the Shofarot; “a holy KPR , MM TN YN M
gathering” — this is the Kedushat HaYom And where do I know 20 PTW PR .0rA DWITR AT WP
that he includes with it Malkhiot? The verse teaches, “[to the D2°2-R "7 VN7 TN NI DR Y
poor and the stranger you shall abandon them, I am the Lord your Lywn wnna
God. And on the seventh month...” (Lev. 23:23-24).

% 7PN 732 IR 77 9202 °01 NN
R. Yose ben R. Yehudah says: What do we learn from the verse, PRY 0779-K "7 °39% P91 0% M
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“that they may be to you for a memorial before your God; I am
the Lord your God.” (Num. 10:10)? For there does not seem to

be what to learn from the (seemingly superfluous), “I am the Lord

your God”? Rather, this is a paradigm, that whenever you says
Zikhronot you shall always juxtapose Malkhiot to it.

77712 777 ROR 02°9-K 77 9IR T TInon
DR NI2I3T IR INRW 2PR 92 AR
12917 177 720

Notice again in the Sifre (source 6) a debate regarding the source of Malkhiot on Rosh HaShanah. Notice, as in the
Sifra, that one opinion gives it central prominence, underscoring its connection to the shofar, and suggesting that this
is a central purpose of the shofar blowing, while the other derives it from an external source, suggesting that its theme

is of a less central nature.

What is most significant to note is that in the opinion of R. Natan, the rabbis put Malkhiot first to serve as a framing or
introduction for the Zikhronot. Asking God to remember us can only take place in the context of having first
recognized God as king over us. The central theme of the day is Zikhronot, our standing for judgment and being
remembered by God. Malkhiot are necessary to create the proper framing of Zikhronot, and not as a central theme of

the day.

6. Sifre Bamidbar, Bi’ha’alotekha, section 76

“I am the Lord your God” (Num. 10:10), why is this said?
Because since it states, “Speak to the Children of Israel saying,
On the seventh month on the first of the month you shall have a
day of rest, a memorial of blowing horns, a holy gathering”
(Lev. 23:24) — but from this I do not hear [the need to recite]
Malkhiot. The verse teaches, “The Lord his God is with him
and the blast of the king is among them.” (Num. 23:21) — this is
Shofar and Malkhut.

R. Natan says: This is not necessary. Behold it already states,
“And you shall blow with the trumpets” (Num. 10:10) — this is
Shofar; “and it shall be for you for a remembrance” — this is
Zikharon; “I am the Lord your God” — this is Malkhut. If so,
why did the Rabbis see fit to recite the Malkhiot first, and only
afterwards the Zkhronot and Shofarot? But, [the meaning is, ]
first make God king over you, and afterwards ask from Him
compassion in order that you shall be remembered by Him, and
by what? By the shofar of freedom.

For there is no shofar save the shofar of freedom. As it states,
“And it will be on that day, that he will blow the great shofar...
” (Isa. 27:13). But I still do not know who will blow it? The
verse teaches, “And the Lord God will blast with a shofar”
(Zech. 9:14). But we still do not know from where the blast
will emanate. The verse teaches, “A voice of tumult from the
city, a voice from the Temple, the voice of the Lord rendering
recompense to his enemies” (Isa. 66:6).

IV RPOIS TMBYTa NRYD 12712 180 .6

IR RITW DY AR 1Y 0°9-KR 7O
YIWT WA MRS DRI 212 DR 27
Y170 79T NAW 039 7O WINR ThNR2
'19"N YR X Mo LaR (7230 RIPM)
(X230 92712) 12 77 NN MY PAD-R
.Ma%m W T

TMR1 720 7AW PR PR MR NI
Q3% P 19w 577 MARIRAA anypm
M7 731 02°39-R 77 93X 19907 77 P
79°70 N9 M 29190 IR 2 10 X
1772997 ROR NI NIIT 70 IR
2N P97 WA 0 NRY A2 nn oY
.M7°10 2w WA 121 17 YT 0T

Y2 7771 ARIW N1 DWW ROR DI PR
DR (X0 12 YY) D172 192 YpN X1
991w 0°79-X " RN WRIN N YT PR
YT AR PR PI (70 0 70737) vpn»
TIRW 1P MRV 737 IRYY 7YOPNT 1900
PAMIR? P33 2Pwn 1R o0 R YR
(10 YY)

In sources 7 and 8, consider how this idea — “First make God king over you” — appears in other contexts. In these
cases, is the idea of God'’s kingship the central theme (and the obligation of the mitzvot a secondary, derivative one), or
are the mitzvot the central theme, and God’s kingship just the necessary context for them? Is the answer the same for

both sources?

[1t is also worth noting the parallel of Malkhiot, Zikhronot, and Shofarot to the three paragraphs of Shema. The three
sections in each relate to (1) God’s kingship, (2) One’s obligations (mitzvot) or accountability for one’s obligations
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(judgment), and (3) the vehicle/mitzvah to allow one to fulfill the mizvot (tzitzit — and you shall see them and do all the
mitzvot) or to be remembered favorably (the shofar).]

7. Mishnah Berakhot 2:2 2:2 P95 N19N2 Noon Jawn L7
R. Yehoshua ben Korhah said: Why was the section of Sh 'ma I YW ANTR a2 a00p 12 vein 'R
placed before that of vi’Hayah im Shamoa? So that one should N9 W PRy LA T ROR YW OR
first accept upon himself the yoke of the kingdom of Heaven ..M¥A W 1HY H3p° 92 IR TN 20w

and then take upon himself the yoke of the commandments...

8. Mekhilta of R. Yishmael, Yitro, Parsha 6 1 TRID - 1900 DRYBRWS 9297 Xnbion .8
A parable to a flesh and blood king who enters into a country. 19 19K ,72>T1% D121 071 WA Ton Ywn
His servants said to him: Issue decrees on them. He said to JRD 079 IR O 09V N 1Ty
them: No. After they accept my kingship, then I will issue T Ry MR L1997 DR 19307
decrees on them. For if they do not accept my kingship, they A9apY K N 3P0 KY SNI09N DR

will not accept my decrees.

So God said to the Jewish People: “I am the Lord your God — - 9K ' 30N R DRI N 7
You shall have no other gods before Me.” He said to them, VT IX D N DR DR X
“Am I the one whose kingship you accepted upon yourselves in ~ »17 172X ,0°1¥12 03°79 *Md7 DN22PW
Egypt?” They said, “Yes.” [God said:} “Just as you have 122p ,02°7¥ M7 DNY2pYw oW .12
accepted My kingship upon yourselves, accept my decrees: 519 Y DR DOTOR 70 P RY oM
You shall have no other gods before Me.”

Notice in the Tosefta (source 9) a similar explanation to the Malkhiot, Zikhronot, and Shofarot to the one that we saw
in the Sifre (source 6), which seems to see Malkhiot as a mere framing for Zikhronot. However, here the speaker is R.
Akiva, the one who [ in the Mishnah (source 3)] underscored the centrality of the theme of Malkhiot. However, here
the text does not say “First [make Him king],” suggesting that the Malkhiot are more than just a framing. Consider
also how the manuscript variants play into this question.

9. Tosefta Rosh HaShanah, 1:11 N''9:N POD 71T WRY RNDOIN 9
R. Akiva says: The Torah says — Bring the ‘omer of barley on MY RAT TN TIAR RPY MR
Pesach which is the period of barley, so that the grain shall be 73 PNYW PID AW [ODA PNVY
blessed for you... ...7X12N 02% 71annw

Say before Him Malkhiot, Zikhronot, and Shofarot. Malkhiot —to
make Him king over you*; Zikhronot — so that the memory of
you should be brought before Him for good; Shofarot — so that
your prayers should rise up before Him through the shofar blasts.

NIIDIVY NINIIT NPT PIDY 1NN
M7 *¥07°%y 1M*HnRnw 215 NN
MDY 12157 72107 0219727 KW 77D

1199 7131902 0oN%oN YN °70
[* Other MSs: “king over all His creatures”; “king over all the makings of His
hands”] M5 ey 9 Sy MDY "o N0 #]
[T aven " nIng

We have seen that R. Yochanan ben Nuri excludes Malkhiot from the triad of Malkhiot-Zikhronot-Shofarot, decouples
them from the shofar blasts, and moves them to an earlier b’rakha. In this regard, consider the Mishnah in Taanit
(source 10), which discusses the recitation of Zikhronot and Shofarot as part of the Amidah of a fast day. Notice that
Malkhiot are not mentioned. It makes sense to assume that this position is in line with R. Yochanan ben Nuri, and does
not see Malkhiot as a theme. If the central theme is Zikhronot, being remembered by God so that God will do good for
us, then this is a theme, and these are b’rakhot, that can be used on fast days as well.
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Rebbe Yehudah rejects this position because (according to the Gemara) Zikhronot and Shofarot only belong on Rosh
HaShanah (and similar days) and not on fast days. It is possible that he believes that Malkhiot and God'’s kingship are
also a central part of these b 'rakhot, and central to the theme of Rosh HaShanah. Thus, these b’rakhot have not place
on a fast day where kingship is not a theme. Notice how Rashi (source 11) introduces the b 'rakha of Malkhut in
explaining the position of R. Yehudah.

10. Bavli, Ta’anit, (15a), (16b) (:11) (. 3) noapn 932 .10
Mishna. What is the order [of the amidah] for fast days?... and 1°199 IMIRY ... 77X°0 NIVN 70 .LIIwn
he recites before them twenty-four blessings, the eighteen 5990 TWY TSI (NI9N2 YIOR) DY
recited daily, to which he adds six as follows, Zikhronot, MIM3T 37 RY WW T TRV 0w 0

Shofarot, and [these psalms]: In my distress I called unto the
Lord... Rabbi Yehudah says: He does not say Zikhronot and
Shofarot.

SRR °7 INI%A ' 9-R .Nomn
P17 X P RY MR AT 02700
mAow MNoT

Gemara. Said R. Adda of Yafo; What is the reason of R.
Yehudah? Because Zikhronot and Shofarot are recited only on
Rosh Hashanah and on the Yovel year and in the time of war.

RV RN 1197 12T KIN 27 IR [:70] 22
MIMDT 2R PRY D7 - 771 2207
,M122721 ,mIwn WRI2 KPR [L1°] oy
rtalsilalaivia)

11. Rashi, ad. loc. aw "'wa .11
Only on Rosh HaShanah — as we say in Rosh WRI2 JPARTD - TIRT N2 NON
HaShanah (16a): Say before me Malkhiot, Zikhronot, nP77 %199 1R (X ,T0) mawn
etc. 21 NI11OT

And at a”tzme of war — as it states, “And when a war K51 AR2N 9 N7 - 9T AYea
comes...” (Num. 10:9). And I do not know where it 153 MIRT WK RIM 1Y
has been explained that one says the verses of 1

Malkhiot, Zikhronot, and Shofarot at a time of war. NYW2 MIDW MITDT NP3 ’PWD;'N
Ralalpwlal

We have seen the debate of whether Malkhiot belong as part of the triad of Malkhiot-Zikhronot-Shofarot. The
implication of this debate is whether the theme of kingship is central to the day of Rosh HaShanah, or whether
remembrance is the central theme. The Gemara (source 12) records a debate as to whether the b 'rakha of Kedushat
HaYom, the sanctity of the day, is coupled with Malkhiot or Zikhronot. While the Gemara focuses on technical
considerations, it is worth considering how this debate could reflect the question of what the central theme of the day is
—a day of God’s kingship or a day of judgment and being remembered.

We rule like Rebbe, and combine Malkhiot with Kedushat HaYom. This would indicate that kingship and coronation
are the central themes of the day. Indeed, in all of our Amidah prayers of Rosh HaShanah, we use this coupled
blessing, combining the sanctity of the day with the theme of kingship. It is for this reason that Rav Soloveitchik rules,
against the Chaye Adam, that if someone forgot to say “melekh al kol ha’aretz” in the middle b 'rakah of an Amidah
that was not Musaf, he must nevertheless repeat the Amidah, because the theme of kingship is central to the nature of
the day. However, it is worth noting that in the text of the Malkhiot, there is no attempt to connect this theme with the
nature of the day, whereas in the text of the Zikhronot we read: PN Y WYX D)’? MI2Y, PPvyn 3'1'21')33 oD M
APY OND-NI VYN NIN DRIV, This passage refers to the day itself, and underscores the nature of the day as a
day of remembrance, quoting as a prooftext the same verse that the Talmud uses to demonstrate that Rosh HaShanah is
a day of judgment.

It thus seems that matter is not fully resolved, and that the debate between the rabbis of the Talmud as to the central
theme of the day, continues to be reflected in the various elements of the Musaf service. Rosh HaShanah is, indeed,
both a day of kingship and a day of judgment, and to determine one theme as the dominant one would limit the full
complexity of the day.
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12. Bavli, Rosh HaShanah, (32a) (:29) 7w wK" “532 RBa .12
Where is the Kedushat HaYom to be said? — It has been 27,8010 7017 NWITPY FONIR 10
taught: Rabbi says, It should be said with the Malkhiot, for just 592 11°%7 711 ,7MIR NPIYNRT OV SR
as on every other occasion we find that it comes fourth [in the 127 .M°¥°373 XD AX - Y03 - 2PN
order of blessings], so here it should come fourth. Rabban PINNOTT DY SR 9RO T2 YR

Shimon ben Gamaliel says: It should be said with the
Zikhronot. Just as we find that on all other occasions it is said
in the middle, so here it should be in the middle.

IND AR - YXARD DIP7 792 11°%7) 72,70
JYXPR2

We now turn our attention to Shofarot. Consider again the Tosefta (source 9) which made it explicit that the shofar
was the vehicle to bring our prayers to God. Consider the similar passage from the Talmud Bavil (source 13), where
the explanation of the function of the shofar is more terse. According to this source, is it clear what the role of the
shofar is? Does it relate to the Malkhiot or to the Shofarot? Consider again the Sifre (source 6) where the shofar is
described a shofar of freedom, and whose function is to declare the future redemption. Which of these various themes
most accurately describes the nature of the shofar?

Now look at the text of Shofarot (Appendix). Which themes emerge there from the introduction, from the verses, and
from the conclusion? Contrast this to the Malkhiot and Zikhronot sections. In those two sections, there is only one
theme, but, as we have seen, they are in competition with each other for defining the most central theme of the day. In
the case of Shofarot, it is in competition with itself, and a wide range of themes are presented as possibilities. In
searching for the meaning of the blowing of the shofar, the Rabbis drew on verses throughout the Tanakh, and rather
than prescribing one meaning, they allowed all the possible meanings to exist side by side.

13. Bavli, Rosh HaShanah, (34b) (:79) 7w WK v923 TN .13
Rabbah said: God proclaimed: Recite before Me on Rosh 5199 1R R TN WITRIT AR L2 IR
HaShanah, Malkhiot, Zikhronot, and Shofarot. Malkhiot to NI NI N5A TIwE WX
declare Me king over you; Zikhronot, that the remembrance of - MINNT 0%V N3HANY T3 - PPN
you may come before Me for good; and through what? AR 729 09°119T Y195 KW T

Through the shofar. 512

The Torah presents us with a day of Rosh HaShanah and a mitzvah whose nature is undefined. The Rabbis have
attempted to clarify the meaning of the day and of the mitzvah, but they did so in a way that was true to the tradition
and at the same time respected a plurality of voices. Kingship may be the central theme, but then, so may Judgment.
Shofar may be a vehicle for declaring God'’s kingship, or it may be a form of prayer to God. All the meanings are
presented to us.

1t is worth contrasting this to the seder night on Pesach. There, we also give meaning to the mitzvot — pesach, matzah,
and marror. There, however, the meaning is fixed (‘pesach because God passed over’... ‘matzah because the dough
did not have time to leaven...’). What is not fixed is the retelling of the story. We retell the narrative in a personal
way, and we interpret it in a way that is meaningful for us. We are told that when we tell the story, we are to expound
from ‘A wandering Armenian was my father’, that is to say, we are to interpret a narrative that is itself told in the first
person singular. The seder is a ritual which takes place in the home, and one where we can focus on a more subjective
meaning. However, this is only possible because the meaning of the day and of its mitzvot is fixed. With that
established, we can find ourselves in the larger narrative, and connect this larger narrative to our own personal one.

In contrast, Rosh HaShanah and the shofar need definition. This is not for us to do each person separately. We must
define the day and the mitzvah as a community, and the Rabbis have created a text for us to all share as a community.
[Many laws of the Malkhiot, Zikhronot, and Shofarot point to their communal nature. Some examples are: (1) we
disallow the use of verses that relate to the individual and not the community, (2) we do not blow the shofar with the
Malkhiot, Zikhronot, and Shofarot when one is praying in private, and (3) according to a number of Rishonim we do
not recite these verses in our silent Amidah, but only in the communal repetition (this is not our ruling).]

However, just because we must define this as a community, through the guidance of the Tanakh and our tradition, this
does not mean that we must exclude meanings and possibilities. As opposed to the day of Pesach and the mitzvot of the
seder night, many possible themes can define the day of Rosh HaShanah and the mitzvah of shofar. Within the context
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of our communal shaping, we, as individuals, can connect to the meanings that most deeply resonate with us. I always
cry at certain parts of the Amidah. [ have no doubt that others cry at quite different parts. Let us embrace the multiple
meanings that we have been presented with, appreciate the message of a mesorah that makes room for a range of
themes and voices, so that each individual may find his or her place in it and connect to God on this Day of Awe.
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